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Introduction

Cette édition est la seule qui se veut compléte (pour P'instant elle
est arrivée a mi-parcours, I’édition en langue originelle comportant
trois volumes donnant les lettres classées chronologiquement.

Voir Yohanan Friedman cité infra.

D’autres éditions trés partielles omettent la plupart des textes de
valeur mystique parce que ces derniers sont adressés a des
disciples obscurs lorsque I'on s’attache aux événements historico-
politiques ou au droit musulman (shariah). Ces choix ne
présentent donc guére d’intérét pour nous car ils privilégient donc
des observations légales ou les rapports inévitables avec les
puissants du jour - auxquels Sirhindi livre de prudents conseils
moraux pour leur bon usage...

Javais donc une vision déformée, - voire défavorable - de Sirhindi,
avant le travail de lecture attentive qui a conduit a établir la
présente réédition. Et ceci méme apres avoir étudié des auteurs
“ouverts” tels que Yohanan Friedmann, Shayck Ahmad Sirhindi,
McGill, 1971 ; Schimmel ; etc. Je signale toutefois la traduction
partielle suggestive livrée sur le net par un spirituel turc,
disponible as « Endless bliss », Hakikat - publication apprécié¢e
jusqu’a maintenant. Par contre, le choix disponible at IrshadBook,
U.S.A,, 2010, ne nous a pas convaincu.

§§
Translation & Commentary by
Sheykh Muhammad Wajihuddin
al-Qari al-Hafiz as-Siddiqi al-Hanafi
an-Nagshbandy al-Mujaddidy

Volume - I consisting of the first 213 epistles from the original
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Cette réédition livre en premier lieu les épitres de Sirhindi tandis
que le « Foreword » a été placé en fin du volume I d’origine (soit
en fin du volume II de cette traduction).

Travail de révision limité pour Pinstant a une mise en forme
générale '

Elle est accompagnée de ma sélection 2 repérée par usage de « + »
comme suit : « ++ texte + »

' «Premiere passe » titrage complété, mise en page simplifié (sans sauts de

pages; hauts de pages conservés), seules corrections nécessaires a la
compréhension du texte,

On omet les italiques des mots entre parentheses, les corrections de leurs signes
diacritiques

On laisse des paginations de 'imprimé pour faciliter la recherche

Styles : Titres des lettres de niveau 4, résumés (en téte des lettres) en style
« citation-ital » texte principal en style «Normal,12* », notes en style « citation-

rom ».

>

Citations en langue arabe : “....°, omissions larges : “............

* Fichier des extraits malheureusement perdu par superposition des notes au
texte principal — bug de LO.
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Epistles
In the name of Allah, the Compassionate, the Merciful.

Epistle -1

On the description of the mystical-states that are in agreement with the
Name, Manifest (Al-Zahir 1), of the appearance of a special kind of Unity
(Tauheed), of the ascensions (orujat 2) that extended high above the
Demarcator (Muhaddid 3), i.e. the Glorious Throne, of the appearance of
Paradise and its stages, of the appearance of stations of some of the saints,
has written to his revered sheykh, one who is the conveyor to saintly
stations, the guide to the path of "incorporation of the end into the
beginning" (indrajun-nihayah-fil-bidayah 4) the helper of the beloved
religion,our sheykh and imam, ash-Sheykh Muhammad an-Nagshbandy,
may Allah bless him, and may Allah elevate him to his highest desired
stations.

Requests the lowliest of the attendants, Ahmad, and relates to
Your Eminence, in submission to your noble instructions, and
hence makes the audacity of describing his confused states, that
during

1. Al-Zabhir: The Manifest, one of the Attributive names of Allah. A seeker of
high stations sees manifestations (theophanies) of Allah through this
Name and perceives His presence in an indescribable way everywhere and

in everything.
2. oryj pl. orujat: ascension, as a sufi-terminology it means ascension of the
seeket's soul towards Allahea, it is cotrelative of descension (nuzul).

3. Muhaddid: Arsh, ie. the Glotious Throne. Literally Muhaddid means
"Demarcator." Arsh is so named in tasawwuf because it constitutes
demarcation or boundary-line for a number of mystical matrices and things
as shown in the Possible-Citcle below:

...................... [ici représentation elliptique complexe ]..............

4. indrajun-nihayah-fil-bidayah: the term means that a seeker of
Nagshbandy Order gets the taste of the ultimate stages in the initial stages.

Vol.1 3 Ep.-1
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the joumey, so much did He manifest Himself by the theophanies
of the Name Al-ZAahir so that He, appeared in everything with
especial distinct theophanies. Particularly, in the dresses of women
!, and in each of their body-parts He independently appeatred. To
such an extent did I become submissive to this group (women) as
is difficult to state. In this submissiveness, I was helpless, because
the theophany which was in this apparel was nowhere else.
Qualities fine and beauties amazing which were present in this
attire no other exposer exposed them. Against all these I melted
like ice. In a like manner, in every food, drink, and dress, did He
appear differently and separately. The theophanic exquisiteness
and beauty which was in a tasty food was not in the one otherwise.
From a sweet water down to an unsweet one was the same
difference. Rather, in everything tasteful and sweet there was a
distinct qualitative perfection commensurate with its grade. The
features of this theophany were such as are not possible to be
presented to you in writing. If, however, were there in your high
presence, perhaps could describe it. During the persistence of
these theophanies had longing for the Highest Companion (the
Rafiqi Ala) i.e. Allah, alone and as far as possible, avoided any
inclination towards these. Yet, being

1. Commentary: This illumination (kashf) of the Sheykh is of great
significance tegarding this prophetic tradition, ................ (Have
been made my favourites from your world, women,
petfumes, and has been placed the delight of my eyes in the

prayers),

as it completely negates any voluptuous and vulgar interpretation which a
perverted or an ignorant mind could assign to it in relation to women. It
should be noted how this hadis exalts woman by placing her in line with
perfumes and prayer, since things of like nature are compared, is a
common law. Returning now to the hadis about woman, it can be easily
understood that when the eyes of a saint have seen woman so nobly
endowed and blessed with such exaltedness and splendour that she is the
best site for a particular Divinely theophany, what then in her would have
seen the eyes of the Prophet, can well be imagined, and how sublime would
have been the motives for his liking woman.

overpowered had no way out. In the meantime, it became evident
that this theophany had no interference with that (previous)
transcendental reference (nisbati ' tanzihi %), and the inner-self
remained occupied with that as before, being disinterested in the
outer-self. The outer-self which was free from that reference
(nisbat) and, hence, idle, had They * alone blessed with this

20



theophany. That it was really so, I did confirm it and did find that
the inner-self indeed was not at all engaged in any eye-wandering
and remained indifferent to all these phenomena and
manifestations* . The outer-self which was disposed towards
multiplicity and duality had They alone favoured with these
theophanies. After sometime, these theophanies vanished and the
same state of bewilderment (hayrat *) and ignorance (nadani °) did

1. nisbat: spiritual relation of a saint with Allah, being in agreement with his
taste and disposition. Considered with respect to a Spiritual Order as a
whole, it means the spiritual relation with Allah characteristic of that Order,
and which the Order impatrts to its every successful seeker. It, in fact, is the
spiritual disposition of the founder of the Order, or the specific way he
preferred to reach Allah according to his spiritual taste.

2. tanzihi: that state of spiritual relation with Allah which is absolutely free
from any kind of feeling and passion, and is beyond the limits of
consciousness, being directly with the Divine Essence, by-passing the
Divine Attributes.

3. They: refers to the Divinity or any Divine Agency.
*, His words: ""That it was really so, ......... and manifestations."

Commentary: A tremendously significant spiritual secret has been laid
unveiled here, for if they penetrate into the interior the traveller falls prey to
the destructive inference of Unity of Being (Wahdatul Wujud).

4. hayrat: bewilderment, it is an experience which a seeker passes through
in advance stages of the Path, and it is in two ways. One, when during the
petsistence of an all-pervading Divine theophany, his absorbedness and
interest deepen to a degree that all things including the personal self
disappear from his sight and become lost to him, then he stands
bewildered; the other, when the theophany itself suddenly disappears and
he does not find the traces of the Beloved. The internal passions and
raptures depart, and he stands aghast where to search Him and what to do.

5. nadani: ignorance, this is also an experience in advance stages of the
journey and means a state of incomprehension of the situation,
imperception of the Divine emanations, and a total timely loss of the
internal states.

I find in myself. Then became those theophanies naught, as if they
had never existed there.

After that a special vanishing (fand) appeared and, indeed, that
cognitional determination (ta-ayyuni ilmi ') that had appeared
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after the return of determination (audi ta-ayyun) got lost in this
vanishing (fand), and no traces in the abode of ego remained. At
this stage, signs of real Islam and indications of destruction of
hidden-partnerism (shirki khafi > ) began to appeatr and a change
in

1. His words: "After that a special vanishing (fana) appeated and, indeed,
that cognitional determination (ta-ayyuni ilmi) that had appeared after the
return of determination (audi ta-ayyun) got lost in this vanishing (fan), and
no traces in the abode of ego remained."

These wordings of Imarni Rabbani can be rearranged as: The return of
determination (audi ta-ayyun) was followed by cognitional determination
(ta-ayyuni ilmi) whereafter appeared a special vanishing (fana) in which the
cognitional determination was lost and thenceforth no traces in the abode
of ego remained.

Commentary: The following should be borne in mind as a preliminary to
the understanding of the above recorded lines. - determination or ta-ayyun
herein means human faculties and qualities such as hearing, seeing, life,
bodily form etc. etc. - return of determination or audi ta-ayyun herein
means regaining normal bodily conditions.

- cognitional determination or ta-acuni-ilmimeans
knowledge/consciousness of being endowed with faculties and qualities. -
knowledge is of two kinds 1. Acquired knowledge or ilmi husuly meaning
knowledge of worldly things excluding the self. The effacement of ilmi
husuly from the bosom is related to the vanishing of heart or fana qalb. 2.
Self-knowledge or ilmi huzuri which is the same thing as cognitional
determination or ta-ayyuni ilmi mentioned above. The effacement of ilmi
huzuri from the bosom is related to the vanishing of carnal-soul or fana
nafs. - The theophanies of Az-Zahir mean Attributive theophanies which
bring about a near-complete vanishing of the carnal-soul. Perfect vanishing
of the carnal-soul to its transmutation into restful-soul or nafsi mutma-
innah takes place under the full impact of the Attributive theophanies
(tajalliyati sifatiyah) with reflections of the Essential theophanies on top of
that. Noting that vanishing internally means ascension of the soul, the
vanishing should be deep enough so that the soul might cross the limit of
the Attributes and reach the Essence or Zat to have the reflections Thereof.
- with the attainment of restful-soul or nafsi mutma-innah, real Islam and
deliverance from the hidden partnerism or shirki khafi automatically follow.

After these elaborations, an explanation of the aforerecorded lines will be as
such, and the truth is best known to Allah .

Subsequent to the disappearance of the theophanies of Az-Zahit, the
ensuing bewilderment, and the state of incomprehension, the Imam's self
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returned to normal conditions. Then an especial vanishing took hold of him
wherein he lost the ilmi huzuri to the effect of finding no faculties and
qualities in himself and having the carnal-soul transmuted into restful-soul
along with the appearance of signs of real Islam and destruction of hidden
partnering-instincts.

2. shitki khafi: hidden-partnetism, in Islam to obey the dictates of one's
inner-self, when they are in disobedience to Allah is considered as making
one's inner self one's deity, which is interpreted as giving it the standing of
a partner to Allah. This conduct is called "shitk-khafi'" or hidden
partnering, and is a sin.

5 Ep.-1

the sight was there, causing the eyes to see deficiency in acts and
insincerity in intentions and aims. Alongside, signs of setvanthood
(ubudiyah) and self-insignificance (nesti) have, thenceforth, to a
degree, reappeared. Allah has through the blessing of your
concentrations given access to the real meanings of servanthood
(ubudiyah), and ascensions above the Glorious Throne (the
Muhaddid) take place quite often.

First time when the ascension took place, and when I reached
above the Throne after the completion of journey, Paradise from
there came into view below. At that time a thought struck that the
stations of some of the men of Allah be seen. When turned to that,
their stations were caught sight of, and so also they, in their
respective abodes, according to their station-differences,
elevations, ranks, yearnings, and tastes.

Second time when the ascension took place again, stations of the
prominent sheykhs, of the Imams of the Prophet's family, of the
Virtuous Caliphs, the particular station of the Prophet, and
likewise, the stations of all other prophets and messengers, with
their rank-differences, and the stations of the High Angels, were
seen above the Glorious Throne. The extent of ascension above
the Throne was as much as the distance from the earth's center to
the Throne or a little less, and it ended near to the station of
Hazrat Khajah Naqshband.

Above this station there were some of the sheykhs, rather, in the
level of this very station, but slightly higher, such as Sheykh
Mairoof Karkhi and Sheykh Abu Saeed Kharriz. Of the remaining
sheykhs, some were below this station and some in the same. The
ones below, were Sheykh Ala-ud-Daulah and Sheykh Najmuddin
Kubra. Above this station were the Virtuous Caliphs. The stations
of all other prophets were aside and apart from the station of our

23



Prophet. Likewise, the stations of the High Angels were on the
other side and apart from that station. As for the station of our
Prophet, it was loftier than and superior to them all. And Allah
knows best the realities of affairs all.

Whenever I desire, ascension by the grace of Allah takes place, and
at times it takes place without intention and something else is
seen. To some of the ascensions follow results but most of those
get forgotten and howsoever hard do I strain to have some of the
happenings written down to get them to mind while writing the
letter, I do not find it possible. These, however, appear so
worthless to the eyes that they should rather be repented of than be
written down. While writing the letter some of those were in
memory but did not last till the end and, hence, did not do any
more audacity. The condition of Mulla Qasim Ali is better, he is
under the sway of fallenness (istihlak ') and absorption (istighraq
%), and has placed his foot above all passional stations and the
attributes which would he first see proceeding from the Root (Asl),
now in spite of that fact, sees those attributes detached from
himself, and finds himself completely devoid of them °. Rathet, the
light (nur ) as well, which the attributes subsist by, sees detached
from himself and finds himself cut-off from that light and on the
opposite side of that. The state of other fellows is well enough and
towards improvement day by day. In the next letter, God willing, a
detailed account intend to present.

1. istihlak: fallenness, the state of becoming idle and irresponsive to worldly
things under overwhelming Divine emanations. In the present context,
however, the word means the state of vanishing.

2. istighraq: absorption, materially it means a powerful strike of the Divine
emanations on the heart of the seeker which results in his being idle, deeply
pensive, and absorbed.

3. His words :" The condition of Mulla Qasim Ali is better, he has placed
his foot above all passional stations and ......... finds himself completely
devoid of them. "

Commentaty: In the wordings "has placed his foot above all passional-
sations'', "passion' refers to the pre-travelling passion, and "passional-
stations' means his having experienced Encompassment (lhatah), co-
Presence (Ma-iyat), Immanence (Sarayan), Nearness (Outb), and Vision
(Shuhud), commensurate with the pre-travelling passion. His being in the
state of fallenness (istihlak) and absorption (istighraq), and seeing his
faculties and qualities as reflections of the Root (Asl) in the first instance,
and seeing himself devoid of them in the second instance, is indicative of

his being in the state of vanishing (fana) and under the strike of Attributive
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theophanies. In short, he is now beyond the shadowy ranges of the into-self
journey (sairi anfusi) and is well within the Root-Circle (Da-irah Asl) , i.e.
has crossed the limit of Attributes.

N.B. The word Root (Asl) in the foregoing refers to the Divine Attributes,
and RootCircle (Da-irah Asl) means the Divine Names and Attributes in
cases like this.

Things of this universe, animate or inanimate, material or abstract, subsist
so long as the Divine Attributes remain connected and related with them by
the media of their reflections (tajalliyat). This connectedness and
relatedness appears to the illuminational eye as a continuity of light or as a
medium of light between the two, i.e. the Root and the objects. When the
traveller finds and sees himself void of faculties and qualities, this light
medium he also sees disconnected from himself at the same time. This is
what the Imam means when he says of the light (nur), which the attributes
(of Mulla Qasim Ali) subsisted by, he sees detached from himself as well.

Voll 7 Ep.-2

Epistle-2
On the description of gaining advancements, of taking pride in the Divine

favours, has this also written to his eminent sheykh.

Request the lowliest of the servants, Ahmad, to Your Eminence
that your orders for seeking Divine guidance (istikhara) at the eve
of Ramadan conveyed Mauldna Shah Muhammad. There was not
available any free time before Ramazan to have the honour of
kissing your threshold. Being helpless, had no way except to
solace myself upon what was missed. What to state of the blessings
of Allah which are proceeding in constant succession through the
benedictive concentrations (tawajjuhat ') of your good self,

I am an earth, the first spring clouds,

When rain upon with blessed droppy showers.

Be then if a hundred tongue to every body hair,

Yet the bounties can't I thank so helpless and bereft of power.

Though a description of this kind of states means audacity and
boldness, and implies pride and boasting,

Yet when my Lord hath lifted me off the earth,
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Why then I raise not my head beyond the skies.

The beginning of the state of sobriety (sahw ?) and abiding (baqa)
is from the end of the month of Rabi-ul-Akhir and tell now have
They honoured with especial abiding in every interval. The
initiation is with the same Essential theophany (tajallah-Zatiyah °)
as was in the case of Sheykh Mohyi-yuddin ibni-al-Arabi. At one
time They bring into sobriety and at another, revert to inebriety
(sukr * ). In descensions and ascensions They bless with
uncommon cognitions and wondrous gnoses (ma-arif °), and
honour at every

1. tawajjubat: concentrations, the exerting of the spiritual power of a sheykh
on the heart of a disciple to enrich him spiritually and to elevate him to
higher stations.

2. sahw: sobriety, means self-possession and calmness shown by a seeker of
high stations.

3. tajalla-Zatiyah: Essential theophany means the Divine Essence's
manifestations free from any tinge of the Attributes.

4. sukr: inebriety, means loss of self-possession, or appearance of rapturous
acts in a seeker.

5. ma-arif: gnoses, means the cognitions and the holy secrets gained by a
seeker on the way to Allah.

stage with especial goodness (ihsan ') and vision (shuhud), as is
commensurate with the abiding of that station. On the sixth of
Ramazan They blessed with such an abiding and, consequently
attained a goodness (ihsan), which is difficult to describe in words.
It so seems as if the end of capability lies here. The union (wasl *)
comparable to the state was achieved here. The passion-side has
presently got completed and into-Allah journey (sairi fillah)
conforming to the passion state has started *

As much would the vanishing be perfect, as would the consequent
abiding be, and more would the sobriety be, and as much would
the sobriety be, as would the arrival of cognitions in keeping with
the shari-ah be. Perfect sobriety, however, belongs to the prophets
only. The cognitions that have proceeded from them constitute the
holy ordinances of the shari-ah, and also the beliefs concerning the
Essence of Allah and His Attributes. Any opposition to the formal
aspects of these is due to residual inebriety. The cognitions that
are proceeding to this humble servant
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1. ihsan: goodness, said Prophet Muhammad: ....

Ihsan is that thou worship Allah as if thou seest Him, and if

thou seest Him not, then as if He seeth thee. In Islam, goodness
(ihsan) marks the zenith of spititual tise. Here it means, the Sheykh's
attaining to highest degree Divine Visions.

2. wasl: union, means closeness to Allah as implied in mysticism.

3. His words: "The beginning of the state of sobriety (sahw) and .........
conforming to the passion state has started."

Commentary: The Imarn's is a special case. For, his having such
extraordinary expetiences while he is in the travelling-stages and under the
influence of pre-travelling passion is due to his being among the elects and
beloved ones. In this epistle, after informing his Sheykh that the vanishing
(fana) and intoxication (sukr) stage is over, he repeatedly talks of high-
degree abiding (baqa) and goodness (ihsan). It should be noted that one of
the aspects of abiding (baqa), as mentioned in the foregoing, p.xxv is
capability to withstand the Attributive-theophany (tajalla-Sifatiyah) with
total self-possession. In the present case, however it would mean capability
to withstand the Essential-theophany (tajalla-Zatiyah). The meaning of
goodness (ihsan) has already been stated, and in the present case it would
mean the visions of the Divinity in the Necessity Degrees (Maratibi-
Wujub). The particularly mentioned especial abiding and the goodness
consequent upon that simply mean Essential-theophany (tajalla-Zeiyah) in
its highest degree followed by a most supetb Vision (Shuhud).

As for his words "It so seems that the end of capability lies here'" in all
Pprobability they mean that the described Essential-theophanies and visions
were the highest attainable states in the pre-travelling passion-ranges, and
not the end of his capability and propensity because in the vety next
sentence he talks of his entering into next higher stage —the journey into
Allah. The wordings "passion-side' and "passion state" refer to pre-
travelling-passion and post-travelling-passion respectively.

Voll 9 Ep.-3

are mostly explicative of the shari-ah and expositive thereof. The
rational is changing into the visional, and the summed into the
detailed.

Were if to describe
The details thereof are beyond description.
And I am afraid lest it be leading to insolence,
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Upon the servant it is, to know his limits.

Epistle-3

Concerning the companions that have come to a state of halt in a particular
station, while some others have passed over, and have reached the stages of
Essential theophany, has this also written to his respected sheykh.

The request is that the companions that are there, as well as those
here, everyone of them stands stopped in a particular station. The
way to pull them out of those stations is difficult and the amount of
strength commensurate with that station do not see in myself.

Allah, however, through the blessings of your noble concentrations
has moved forward one of the fellows of this humble servant who,
having passed this station, has reached in the vicinity of the
Essential theophany. His state is excellent, and is following in the
foot-steps of this humble servant. About the others have the same
hope.

The next thing is that some of the companions that are there do
not have agreement with the path of the nigh-led (mugqarrabin ').
Rather, more suited to their state is the path of the forlorn ones
(abrar ? ). Anyway, whatever certainty have they achieved is
worthwhile and accordingly should the instructions be,

Everyone has been originated for a task particular.

To a description of their names have dared not, as would not be
hidden from your good self and, therefore, have avoided being
audacious. On the day of writing this humble letter, Mir Sayyid
Shah Husain saw in his absorption as if he has reached a big gate
and thinks that the gate is bewilderment (hayrat), when looks

1 . muqarrab pl. mugqatrabin: literally means ''brought near'. But in
mystical terminology it means a seeker who is a favoutite of Allah so that
He has blessed him with faculties and qualities that enable him to gain
utmost nearness to Himk very easily without much of self-mortification.

2. barr pl. abrar: devoted, godly, but in mystical terminology it means a
seeker who is in a state of fordornness and constant sadness, i.e. is far away
from Allah and paves his path to Him with labour and self-mortification.

Voll 10 Ep.-4
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inside, sees your good self and this humble servant, and howsoever
hard does he struggle to throw himself inside, his feet do not help.

Epistle -4

On the highly valued month, the month of Ramazan, and on the Reality of
Muhammad (Haqiqati Muhammadiyah), has written this also to his
revered sheykh.

Requests the lowliest of the servants that no esteemed letter
informing of the conditions of the servants of that high threshold
has reached since a long time, and am looking for one every
moment. Congratulations upon the arrival of the holy month of
Ramadan, as this month has perfect harmony with the Qur-an,
which is inclusive of all the Essenceosplendrous (Zati-wa-Shuyuni
") excellences in entitety and pertains to the Root-Citcle (Da-itah
Asl) to which naught of any shadowiness has found way. The First
Ability (Quabliyati Ula ?%) is its shadow, and because of this
harmony its revelation was effected in this month:

1. Zati-wa-Shuyuni: Essenceosplendrous, literally it means of or related to
the Essence and the Splendour.

Shan: state, condition, prestige, importance, concern, business, affair,
matter, manner of being.

The meaning "state'" when referred to the Divinity will be used for
splendour, being also supported by a verse of the Qur-an, .... (Everyday
He is busy with some affair being in a Splendour, Q-55 : 29).

Note: the words "busy'" and "state' both have been taken as the meanings
of the word Shan as they are correlative in this case.

2. Qabliyati Ula: The First Ability (of the Essence).

Commentary: He who has blessed His creatures with abilities cannot
Himself be devoid of abilities, is an irresistible conclusion, and a self-
evident truth. Of the Divine Abilities, the first to come in manifestation was
the Divinity's descent from noDetermination (Ici Ta-ayyun) to
Determination (Ta-ayyun) assuming a Mode wherein the Essences and
the Attributes appeared in a commingled, comprehensive, and in an
indistinguishable manner.

It is a matter of common sense to understand that to invest oneself with
qualities one ought to have within one's self a potential power, termed
generally as ability. Naturally, thus, qualities proceed from abilities. This
Ability, in effect, is exactly the Essence and is called a Consideration or
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Itibar of the Essence. Furthetmore, this First Ability marks demarcation
between the Essence and the Knowledge-Splendour. Since the Essence is a
colourless thing and nothing can take the colour thereof, the First Ability
existing between the Essence and the Knowledge-Splendour gets imbued
with the colour of the Knowledge-Splendour and in this form it is called
shadow (zil) of the Knowledge-Splendour.

Voll 11 Ep.-4

" The month of Ramazan, in which was revealed the Qur-
an," (Q- 2: 185), is a verifier of this statement. By virtue of this
harmony, this month is comprehensive of every good and blessing.
Whatever good and blessings proceed to anyone in the entire year,
whichever way might they proceed, they are only a drop out of the
river of this highly valued month of countless blessings. The peace
(jam-iyah) of this month is a source of peace (jam-iyah) for the
entire year, and the distraction of this month is a source of
distraction for the entire year: " Then good tidings be unto him
upon whom passed this blessed month in pleasure, and woe
unto him upon whom it passed annoyed, so he remained

prevented from blessings and deprived of virtues." Also the
tradition (sunnah) of recital of the complete Qur-an in this month
is a means of obtaining all the Rootexcellences and shadowy

blessings: "Then he who gathered them both would,
expectedly, be not deprived of its blessings and prevented

firom its benefits." The blessings which are related to the days of
this month are different, and the benefits related to the nights of
this month are different, and probably it is because of this secret
that haste in fast-break and delay in predawn-meal have been
advised so that full benefits of both the intervals (the day and the
night) be obtained. The First Ability stated above, which is
tantamount to the Reality of Muhammad (Haqiqati
Muhammadiyah '), is not the Essential Ability characterised by all
the Attributes, as have said some (sheykhs), but is the Essential
Ability with regard to the "knowledge" related to the entire
Essenceosplendrous excellences which are the gist of the Reality
of

1. Haqiqati Muhammadiyah: the Reality of Muhammad.

Prophet Muhammad was the prime cause for the creating of creatures, and
also the motive for the descent of the Divinity from no-Determination to
Determination. As the Defined Mode represents the First Ahility — the
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Head-Source of all kinds of existential and spiritual emanations — and as
the motive for this Defined Mode was the creating of Muhammad,
according to rule, the First Ability can rightly be called the Reality of
Muhammad, the Cream of and the Cause for creation.

Vol.1 12 Ep.-4

Qur-an ' . The Attributive Ability (Qcibliyati Ittesaf ?) which is
related to the domain of Attributes and constitutes Demarcation
(Barzakh) between the Essence and the Attributes, stands for the
realities (haqa-iq ®) of other prophets. This very Ability (i.e. the
Attributive Ability) with regard to the Considerations (Itibarat)
registered in it has turned into numerous realities * . The Ability
which is called the Reality of Muhammad, although is shadowy,
yet the Attributes have not tinged it and nothing intervening is
there °. The Realities of the Muhammadi-taste

1. His words: '"The First Ability stated above, ......... which are the gist of
the reality of Qur-an. »

Commentary: Imam Rabbani herein points out three important things.
First, the First Ability should not be confused with the Attributive Ability as
have done some sufi sheykhs. Second, the First Ability is related to the
Knowledge-Splendour (Shan Al-Ilm) in the compass whereof fall all
Essenceosplendrous excellences. Third, by the word "gist" he means the
Essenceosplendrous excellences, and by the word "Reality"" he means the
Speech-Splendour (Shan Al-Kalam), so that the Qur-an, being the Word of
Allah, is to be taken as an embodiment of all the Essenceosplendrous
excellences proceeding from the Speech-Splendour.

Note: 1. The propetty of "knowledge » is to compass all things. 2. The
property of "'speech" is to give utterance to hidden excellences and
matters. Hence, in the compass of the Divine Knowledge fall all excellences
and all things, and at the bottom of the Divine Speech, lie all excellences
and all details, hence they run parallel and they have a kind of relation with
the Essences which, according to Imami Rabbani, other Attributes have
not.

2. Qabliyati Ittesaf: the Attributive Ability (of the Essence) means the ability
of the Essence to qualify Itself with Attributes.

3. haqa-iq singl. haqiqah: realities, these are emanation-sources for the
prophets/saints refetred to herein sometimes as "shadows' of the Divine
Entities, and sometimes as "offshoots' of the same.

4. His words: ""This very Ability with regard to the Considerations (Itibarat)
registered in it, has turned into numerous realities."
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Commentaty: The Attributive Ability sending forth emanations through a
particular Attribute constitutes the reality of one prophet, through another
Attribute, of another prophet, and thus it breaks-up into numerous realities.
This breaking-up of the Attributive Ability into numerous branches or
realities is but 2 human consideration of the Divine.

Note: The realities of the Five Resolute Prophets, Noah, Abraham, Moses,
Jesus, and Muhammad fall into the Primary Attributes.

5. His words: '""The Ability which is called the Reality of Muhammad,......
and nothing intervening is there."

Commentaty: The Reality of Muhammad is a cognitional thing, i.e. a
Mode of the Divinity, and, hence, cannot become a bartier respecting the
Essence, and as such, is not something intervening. In fact, it is exactly the
Essence Itself. It is shadowy, not in the sense that it is something of lower
order than the Essence, but in the sense that it is intetmediary between the
Knowledge-Splendour and the Essencee*, and appears imbued with the
colour of the Knowledge-Splendour and, therefore, it is technically called its
shadow.

Voll 13 Ep.-4

(Muhammadi-ul-mashrab) saints are the Essential Abilities with
respect to the "Knowledge" which is related to a part of those
excellences ' . The Ability of Muhammad (Qabliyati
Muhammadiyah %), however, constitutes Demarcation (Barzakh)
between the Essencee and these numerous Abilities. The
judgment of those "some" is based on the fact that the foot-rest of
that (i.e. Qabliyati Muhammadiyah), is in the domain of
Attributes, and that is all, and the maximum ascension of the
domain of Attributes is only up to that Ability (Qabliyat) *. For this
reason, it has been attributed to the Prophet Muhammad. Since
this Attributive Ability can never be by-passed, it is for this reason
that those ""some" have established that the Reality of Muhammad
is always intervenient.

1. His words: "The Realities of the Muhammadi-taste (Muhammadi-ul-
mashrab) saints .......... to some of those excellences."

Commentaty: When the First Ability of the Essence sends forth emanations
with respect to one of the Attributes, only a part of the excellences are
projected. It should be recalled here that the word "knowledge" in the
above text means the KnowledgeSplendour, and a partial streaming of that
Ability provides a part of excellences and is looked upon as having broken-
up into numerous Abilities, hence the words ""Essential Abilities'.
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2. Qabliyati Muhammadiyah: the Ability of Muhammad

The Attributive Ability of the Essence sends forth emanations including all
the Attributes only in case of Hazrat Muhammad, and, therefore, it has
been designated as Qabliyati Muhammadiyah . While in case of other
prophets, it streams emanations only partially, i.e. with respect to only one
Attribute.

3. His words: ""The judgment of those "'some" is based on is only
up to that

Ability (Qcibliyat)." Commentary: Since the Ability of Muhammad (the
Attributive Ability of the

Essence

comprehensive of all the Attributes) is an intermediary between the

Essence= and the Attributes, naturally the start of the unto-Allah journey
will be from

the Attributes onwards to the Essence**. Hence the words "'the foot-rest of
that is

in the domain of Atttibutes". The cause of misjudgment of those some
(mashci-ikh) is their confusing the Ability of Muhammad with the Reality
of Muhammad, and taking the one for the other, which again is due to their
inability to distinguish between the Splendours and the Attributes, rather,
due to their unawareness of the Splendours.

Voll 14 Ep.-4

+++But the non-appearance of the Reality of Muhammad, which

is a sheer Consideration (Itibar) of the Essence, to the sight is
possible, rather, occurrent .

The Attributive Ability although is also a "Consideration", but
being a Demarcation (Barzakh) has the colour of the Attributes
that are present in the exterior having additional existences and
their removal is not possible. For this reason it had to be
established that they are an ever-existent barriers. The like of such
cognitions, the object whereof is the gathering of the Root and the
Shadowy (excellences), hit excessively and are mostly written
down on papers. The station of star-sainthood (qutbiyat) is
marked by cognitional niceties pertaining to the shadowy stations,
while the degree of singular-sainthood (ferdiyat ) is a channel for
the arrivai of the Root-Circle cognitions. The distinguishing
between the




But the non-appearance of the Reality of Muhammad, which is a

sheer Consideration (Itibar) of the Essence, to the sight is

possible, rather, occurrent.

From the Epistles (Maktubat) of Imam Rabbani, vol.1, Ep.4, three lines of
the original Persian and the Arabic translation texts have been reproduced
above with the English version of these by the translator. The underlined
words, appearing at the same location in the aforesaid two texts, differ. In
the original Persian, it is Qcibliyati Muhammadiyah, and in the Arabic
translation, published in Turkey, it is Haqiqati Muhammadiyah. In the
opinion of the translator, the term Haqiqati Muhammadiyah, appearing in
the Arabic version, is correct and, hence, it has been adopted in this
translation. The word Itibar following in this context also supports the
opinion of the translator.

shadow (zil ') and the Root (Asl) is not attained without gathering
these two wealths.

Hence, some of the sheykhs do not accept the First Ability
(Qabliyati Ula) which also is said the "First Determination" (Ta-
ayyuni Awwal), as an addition to the Essence, rather, they consider
the vision of that to be the Essential theophany. The truth is what
have I established, and the matter is what have I clarified, and
Allah, establishes the truth and shows the path. The pamphlet, for
the writing whereof this humble servant was ordered, could not be
completed due to unfavourable circumstances. The drafts remain
lying till now and do not know what the scheming of my Lordk, is
in this delay. Anything further would be audacity and beyond the
limits of regards.

Epistle -5

In the recommendation of Khajah Burhanuddin, one of the sincere fellows,
and on the description of some of his states, has this also written to his
eminent sheykh.

Requests the lowliest of the servants that a pamphlet on the
description of the Method (Tariqat * ) of the honoured Khajgan *
has been sent and would come before your noble eyes. It is only an
initial draft so far. Khajah Burhinuddin set-off in a hurry and,
hence, there was not enough time to rewrite it in a clear manner. It
is possible to add some more cognitions to it.
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One day a pamphlet "Silsilat-ul-Ahrar * "' came before the eyes and
at the same time it came to my poor thinking to request your good
self to write something personally conceming some of the
cognitions in that pamphlet, or else, order this Faqir to write

1. zil pl. zilal: literally means shadow, but as a mystical term it stands for the
shadows of the Divine Entities mentioned before. It possesses the
capability of receiving emanations from the Divine Entities and
transmitting these to the seeker to help him build his spirituality. In other
words, shadows (zilal) are emanation-transmitting media between the
Divine Entities and the seeker.

2. Taayyuni Awwal: The First Determination, or the First Self-
determination of the Divinity, it is when for the first time internal
distinctions appeared in the Being. Ta-ayyuni Awwal is another name for
Qabliyati Ula and Haqiqati Muhammadiyah, i.e. all these three terms stand
for the same Divine Mode.

3. tariqat: method, in mystical terminology it means the art of doing
mystical deeds in keeping with the shari-ah and sunnah with the object of
attaining union with Allah.

4. khajgan: title of the Nagshbandy saints in Turkistan.

5. silsilat-ul-ahrar: a collection of the poems of Hazrat Baqi Billah, the
spititual guide of Imam Rabbani.

Voll 16 Ep.-6

something in their context. This thought had become sufficiently
persistent when, in the meantime, some of the cognitions of this
pamphlet descended so that some of the cognitions of that
pamphlet (i.e. Silsilat-ul-Ahrar) became clarified through these in a
compendious manner.

If this draft is made the end chapter of that pamphlet, would be
suitable, or would be equally appropriate if a suitable set of
cognitions is selected from it and made a supplement to that. Any
further boldness is beyond the limits of respect. Khajah Burhan
has done the job well during this period and has also acquired a
share in the third journey conforming to the passion stage.

In the province of Malwah, his heart remains perturbed due to
straitened circumstances and, hence, has set out to be in your
presence. Whatever way should you advise, would be better for
him.
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Epistle -6

On the description of attainment of passion (jazbah) and travelling (suluk) ,
of being petfected by both the Attributes, Beauty (Jamal ') and Majesty
(Jalal) 2, of vanishing and abiding, and of matters relevant to these, of the
superiority of Nagshbandiyah-Reference, has this also written to his revered
sheykh.

Requests the lowliest of the attendants, Ahmad, that the Absolute
Director has through your noble concentrations granted petfection
through both ways, passion and travelling, and through both
Attributes, Beauty (Jamal) and Majesty (Jalal). And now, at
present, Beauty is exactly the Majesty, and Majesty is exactly the
Beauty.

These wordings have been caused to deviate from their clear
meanings and have been given a self-fancied interpretation in the
margin-notes of Risalah Qudsiyah ®. The sentence, however, is
fixed in its apparent sense, being unadapted to any deviation or
other interpretation. + The signs of this perfection lie in being
distinguished by love for the Essence. Prior to this distinction,

1. Jamal: Beauty, means the Divine Beauty, but mystically, when the Divine
will is favouring and kind to a seeker so that he executes his travelling
comfortably and peacefully, it is said he is being disciplined by Jamal.

2. Jalal: Majesty, means the Divine Majesty or the Divine Awe. When the
Divine will subjects a seeker to afflictions, hardships, and poverty, in order
to discipline him and purify him, it is said he is being treated with Jalal.

3. Risalah Qudsiyah: Name of a pamphlet on mysticism written by Hazrat
Khajah Nagshband.

Voll 17 Ep.-6

perfection is not possible. The love of the Essence is the sign of
vanishing and vanishing means obliviousness of all other than
Allah. Thus, so long as knowledge does not get effaced from the
bosom-plain and one does not get marked by a total ignorance,
naught of vanishing is attained.

This bewilderment (hairat) and ignorance are permanent and their
removal is not possible. It is not so that they exist at one time and
vanish at another. The sum and substance in this regard is that
prior to vanishing there is sheer ignorance, and after abiding,
ignorance and knowledge are co-existent. In total ignorance is
knowledge, and in utter bewilderment is in the Presence. This is
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the stage of Realised Conviction (Haqqul-Yaqin) where
knowledge (ilm) and the "identical (ain)' are not a veil to each
other. The knowledge existing prior to this ignorance is out of
discussion. But in spite of this condition, if there is knowledge, it
is within oneself] if there is vision, it is also within oneself, and if
there is gnosis or bewilderment, that also is within oneself. So long
as the sight shares without, it is in vain, be though it directed
inwards. The sight should be completely disconnected from
without. The honoured Khajah Baha-uddin Nagshband says:
" Whatever the men of Allah, see after vanishing and abiding, see
within their selves, and Whatever recognize, recognize within their
selves, and their bewilderment lies in their own selves." From here
it is clearly understood that vision, gnosis, and bewilderment lie
within the self and none of these is without. So long as even one
out of these three lies without, be though it seemingly appearing
within the self, vanishing has not been achieved, how could then
be abiding. This is the ultimate stage regarding vanishing, and
this is Vanishing Absolute (Fana Mutlaq) % whereas absolute
vanishing (mutlaq fana) is general. Abiding is in proportion to
vanishing. This is why that some of the men of Allah, after the
realisation of vanishing and abiding, possess vision in the extetior
as well. As for the Reference of these divines (the Naqshbandys), it
is above all the References. +

Everyone with a mitror can't be Sikandar,
And lo! evetyone tonsured can't be Qalandar

1. ain: identical, means the Divinity's concept of a man in His
mind /knowledge.

2. Fana Mutlaq: Vanishing Absolute, it is the vanishing experienced at the
end of the journey unto Allah (sairi ilallah) whereas "absolute vanishing'' is
common vanishing expetienced at various stages of the journey unto-Allah
(saiti ilallah).

Voll 18 Ep.-6

When amongst the greatest of the sheykhs of this Order, They
bless with this Reference only one or two, and after many decades,
what to state of other Orders. This Reference belongs to Abdul
Khaliq Ghijdwani, and the perfecter and completer of this
(Reference) is the master of masters, I mean the revered Khajah
Baha-uddin, known as Naqshband, and among his successors the
revered Khajah Ala-uddin was blessed with this wealth.
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Too precious a wealth, see whom They bestow upon.

Strange is the affair, previously afflictions and sorrows that would
befall, would cause joy and pleasure and would say: "Is there any
more?", and whatever would be lost from the worldly things,
would be pleasing and would like that to be more so. Presently,
when They have brought in the world of means and measures, and
the eye is seeing self-frailty and neediness, even a slight harm
causes a kind of perturbance in its very initial touch, though it
ends immediately and remains no trace thereof. Likewise,
previously if invoked for the removal of calamities and afflictions,
the object thereby was not the removal thereof actually, rather, a
mere compliance with the command: "call upon Me. " ++ But
now the object of invocation is to escape the afflictions and
sorrows, and the fears and griefs that had disappeared are now
returning again. I have now realised that that state was due to
inebriety. Now in this state of sobriety, as the things strike to the
common people, so they do to this humble servant, like as
helplessness, neediness, fear, sorrow, sadness, and happiness.

In the beginning when the object of invocations was not actually
the removal of calamities, the idea was not pleasing to the heart.
But the state of inebriety was dominant. Yet it would strike the
heart that the invocations of the prophets for their needs were not
of this nature. Now when have They honoured with this state and
have informed of the reality, it has become clear that the
invocations of the prophet arose from self-weakness, neediness,
fear, and sorrow, and not from a mere empty compliance with the
command (pray unto Me). Some of the things that become
unveiled, it is in submission to your orders that do the audacity of
conveying them from time to time. +

Epistle -7

On the description of some of his wondrous states, and concerning some
necessary enquities, has this also written to his eminent sheykh.

Requests the lowliest of the servants, Ahmad, that the station
which was above the Demarcator (Muhaddid) and wherein would
find my soul by way of ascension, pertained especially to the
Honourable Khajah.

After sometime, found my elemental body also in the same station.
++ At this time it so appeared in imagination as if this entire
universe, along with the elements and the skies, has sunk below,
leaving neither its name nor frame. In this station there were none
save a few from the eminent sheykhs. Now when find the entire
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universe and myself sharing the same place and station, am
exceedingly surprised to see myself with them despite a total
alienage. Anyway, the state that used to come over occasionally,
wherein would neither be the personal self nor the universe,
neither would anything be in vision nor in consciousness, has
become permanent. The existence of worldly creatures has gone
beyond the grip of sight and knowledge. Afterwards, then, in this
very station emerged a high palace attached to which was a stair, I
reached thereupon. This station as well, like the universe before,
sank below, while found myself rising upwards every instant.
Once, during the ablution-prayer' appeared a magnificent station
and saw therein four of the Naqgshbandiyah sheykhs. Other
sheykhs such as Junaid Baghdadi, etc. etc. were also there, while
some other sheykhs were above that station having held its legs in
a sitting posture. Still some other were below that according to
their degree-difference. I found myself far away from that station,
rather, did not see any relation at all. Upon this, got very much
perturbed and was about to go mad, and in the increasing anger,
felt like the soul parting the body. Some time elapsed in this state.
At last, by the noble concentrations of your good self, saw myself
rising up to the level of this station. First, found my head rising up

1.Muslim generally offer a short prayer after ablution.

Voll 20 Ep.-7

to it and then, rising gradually, got hold of it and went upon and
sat on it. After concentration, it so appeared that this station is the
station of perfection (takmil) which is attained after completing
the travelling. An impassioned one (inajzub ) with an incomplete
travelling bas no share in this station. Also, it so struck to the mind
at that time that the attainment of union with this station is the
fruit of the vision seen in the presence of your good self and related
to you afterwards that Hazrat Amir says: "I have come to give

you the knowledge of skies." + When concentrated fully, found
that this station was especial to Hazrat Amir among the Righteous
Caliphs. And the truth is best known to Allah.

Secondly, it so seems as if the base morals are coming out every
moment; some come out of the body like threads while others as
smoke. At times it so appears in imagination that they all have
come out, but at another lime some thing different is seen and
seems to be coming out.

The second request is whether a prior finding of the Divine
permission is a condition or not for employing or not employing
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concentration for the removal of certain diseases and afflictions.
From the apparent wordings of '""Rash-hat », by the Honourable
Khajah Obaidullah Ahrar, it so seems that it is not. Advise the
correct matter in this regard. Nevertheless, concentration without
that is not pleasing.

The third request is that after the affirmation of Presence (Huzur
1), stopping the seekers from remembrance (zikr) and asking them
to watch over the "Presence', is necessary or not, and it is what
stage of "Presence' at which the remembrance is abandoned?
There have been some, however, who have kept themselves
engaged in remembrance from the beginning to the end, have not
ceased at all, and have carried the task to the ultimate end. As be
the reality, kindly advise accordingly.

The fourth request is that the Honourable Khajah Obaidullah
Ahrar has stated in his "Figarat" that ultimately the remembrance
is advised because there are some such objectives which cannot be
achieved without remembrance (zikr), kindly specify those
objectives.'

1. Huzur: Presence, means developing a continuous attention towards
Allah in the heart.

2. Said Bagqi Billah, in reply: '"The time of appearance of Presence (Huzur)
is when remembrance (zikr) and Presence (Huzur) are gathered. The
objectives to be reached are:

the honour of .... will remember you -Q, petfect vanishing, holy secrets and
gnosis."

The fifth request to your good self is that some of the seekers do
show a desire to get the education of the Path but cannot be
cautious about the morsel, and in spite of this carelessness do
attain a sort of Presence and absorption, and if cautioned about
the morsel, quit it completely due to the feebleness of quest, what
are the orders in this regard? There are some other who want mere
attachment with this noble Otrder, just by way of discipleship,
without any inclination towards getting the remembrance (zikr).
This sort of joining is permissible or not, if yes, what is the method
thereof? Any further boldness would mean utmost audacity.

40



Epistle -8

On the description of the states which are related to abiding and sobriety,
has this also written to his eminent sheykh.

Requests the lowliest of the attendants, Ahmad, that ever since
have They brought into sobriety and have blessed with abiding,
wondrous cognitions, unique and unfamiliar gnoses, are in-
pouring in constant succession.

Most of these have disagreement with the assertions of the sect
(sufis) and their generally used terminologies. Whatever have they
said regarding the issue of the Unity of Being (Wahdat-ul-Wujud)
and its adjuncts, They blessed with those experiences in the very
initial stages and the vision of Unity in multiplicity was obtained.
Then They carried to the stages higher than that stage and
enriched with various kinds of cognitions in the meantime. A clear
verification of these stages and cognitions through the assertions
made by the sect (sufis) is not obtainable. Nevertheless, allusions
and brief suggestions do occur in the noble comments of some of
these notables. But the just witness to their correctness is the
formal shari-ah and the consensus of the ulama of sunnah. In
nothing have they disagreement with the formal shari-ah and, at
the same time, have no agreement with the rationalists and their
rationalistic principles. Rather, have no agreement as well with
those ulama of Islam who have disaccord with the ulama of
sunnah.

The matter of "capability by activity" stands solved, prior to
activity there is no ability. Upon activity, They grant ability, and
upon means and limbs, They place liability, as have established
the ulama of the people of sunnah.

Voll 22 Ep.-8

In this station find myself in the foot-steps of Hazrat Khajah
Nagshband. This station belongs to him. The Honourable Khajah
Ala-uddin Attar has also share in this station, and of the divines of
this high Order, the Honourable Khajah Abdul Khaliq Ghijdwani,
and of the preceding masha-ikh (saints), the Honourable Khajah
Maruf Karkhi, Imam Dawood Tai, Hasan Basri, and Habib Ajami
were also heree. The outcome of all these excellences is utmost
farness and strangeness. The condition has reached to '"no
remedy' stage. So long as the veils were down, effort and
endeavour to lift them up had place. But now His very Greatness is
His veil.

O, neither for her is a doctor nor a sorcerer
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As if utmost strangeness and disharmony have been named union
and connection. Oh, oh, this couplet about Yusuf and Zulekha
befits the condition.

Sounds the tambourine notes of the friend

The share of the playing hands is only rind

Where is the vision, who is the visioner, and what is the visioned.
Oh, never would He show His Face to the creatures

What of the vile dust and the Lord of lords. I see myself a humble
incapable creature and so all the world, and hold the Lord to be the
Creator and the only Capable One. Besides this, no other relation
do affirm. Far-fetched is the idea of self-identicalness and
mirrorlikeness

And in no mirror does He show up

The traditional ulama of the people of tradition and congregation
(ahli sunnah waljama-ah) are though somewhat deficient in some
acts, yet the beauty of the correctness of their beliefs concerning
the Divine Essence and the Attributes has so much brightness that
the deficiency against that appears little or naught to the eyes.
While some of the sufis, in spite of arduous exertions and self-
mortification, do not possess that beauty because their beliefs
concerning the Essences and the Attributes are not correct to that
degree. Strong love for savants (ulama) and students (tulaba) has
developed and their manners appear heartening, and long to be of
their group. In the four preliminaries of Talwih ', a discussion is
going on with one of the students. Hidayah * and Figh ? are also
under revision. In the issues of co-presence (ma-iyah *) and

1., 2., 3. books of Islamic jurisprudence.

4. ma-iyah: co-presence, a group of sufis holds that there is a state of
company between the Creator and creatures and that is Beingwise on the
part of the Creator, whereas Hazrat Mujaddid holds that it is
knowledgewise and not Beingwise.

knowledge-encompassment (ihatah-ilmi ') share the views of the
ulama. ++ Similarly, neither hold the Lord to be identical with the
universe nor united with it, neither away from it, nor with it,
neither separated from it nor encompassing and immanent, and
consider the essences, attributes, and acts (of creatures) as His
created things and not that their attributes are His Attributes, and
their acts are His Acts. Rather, see His Power effective in the acts
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(of creatures) and do not see any effectiveness in the powers of
creatures, as is the belief of the ulamai-mutakallemin % . +
Likewise, believe the seven Attributes to be extant and believe
Allah to be the Exerciser of Will. And hold with certainty the
(Attribute of) Power as the capability of issuing actions or stopping
them, and not as if (He) wills, would do, and if does not will,
would not do, as have asserted some rationalists and sufis. This
second conditional (and negative) part, however, is forbidden,
since this statement implies "obligation' " and agrees with the
principles of the rationalists. I believe in the issue of predestination
and divine decree like as do the ulama of tradition and
congregation. It is the right of the owner to dispose his property
the way he wants, and do not accept in that (disposing) any role of
the ability and propensity (of creatures), as this also implies
"obligation": " And He is the Mastet, acts as He wills", and so
on.

Since it is among the necessary matters to present, the personal
states, therefore, have dared doing this audacity,

Upon the servant it is, to know his limits.

Epistle -9

On the description of the states that are related to the descensional stages,
has this also written to his eminent sheykh.

Requests the deprived black-faced, and the negligent ill-behaved,
proud of time and states, conceited of union and perfection, whose
acts are in total disobedience to the Lord and whose deeds are in
contrast to the standards of piety, the sight for creatures having

1. ihatah-ilmi: knowledge-encompassment, the above group of sufis also
holds that the Creator has encompassed the creatures, and this
encompassment is Beingwise, whereas Hazrat Mujaddid holds that this
encompassment also is knowledgewise.

2. ulama-mutakallemin: Muslim theologians.

3. obligation: to relate the Will with Act is to make it incumbent upon the
Creator to do necessatily as Hem; Wills. In case of the negative part, it
implies imputing evil Will to the Creator.

24 Ep.-9

decorated, and the sight for the Divinity having spotted, whose all
efforts are directed towards enhancement of the exterior, and
whose interior, therefore, is always in a state of disgrace, whose
utterances are at variance with whose states, and whose states are
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based upon whose imaginations, what could be the outcome of
these vain speculations, and what would be achieved by these
states and descriptions, misery and deprivation are the ready lot,
ignorance and error are whose in-hand assets, source of tumult
and trouble, token of cruelty and sin, along with this all, an
embodiment of defects and a figure of misdeeds. Whose good
deeds damnable and rejectable, and whose virtuous acts voidable
and reproachable: "many a reciter of the Qur-an is such that
the Qur-an curses him," is a just testifier of whose case, "and
many a faster is such that nothing save thirst and hunger

comes to him out of his fast, » is a true witness of whose state.
Then woe unto him whose affairs and states, and achievements
and stations be such. Whose penitence is a sin like other sins,
rather worse, and whose repentance is an ill like other ills, rather
more obnoxious, whatever a hated one does is hateful, is true of
him.

Batley out of wheat and wheat out of batley cometh not

His ailment is innate, incurable by any treatment, and his disease
is natural, proof against any remedy. What is substantial to a being
cannot be separated from that being.

Blackness parteth not the Negro, it is innate in him.

"And Allah wronged them not, but they used to wrong

themselves," (Q-16:33).Yes, for a total goodness, there should be
a total badness, so that goodness may emerge (against it) to full
brightness, since by their contrast things get distinguished.
Goodness and perfection were there, badness and imperfection
were needed for them, since for beauty and loveliness, mirror is
needed, and mirror could not be save a thing of opposite nature.
Then certainly for goodness, badness, and for perfection,
imperfection, become mirrors. Thus, the more the imperfection
and badness in a thing, the more would the conspicuity of
goodness and perfection against that be. Astonishing is the affair,
dispraise has assumed the meanings of praise, badness and
imperfection have become sites for goodness and perfection.
Hence, certainly the degree of servanthood is above all the
degrees, since this objective, i.e. seeing self-defects, is fully and
completely realised in the degree of servanthood. The beloved
ones They exalt with this degree, while the lovers enjoy the taste of
vision. Getting delight and having comfort in servanthood is
especial to the beloved ones, and the joy of loyers is in the vision of
the Beloved. The comfort of the beloved ones lies in servanthood
of the Beloved. In this comfort, They bestow upon them this
wealth, i.e. seeing self-defects, and bless them with this bounty.
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The single valiant champion of this field is the Master of world and
religion, lord of the formers and the laters, beloved of the Sustainer
of the worlds. Whosoever by special grace They intend to bless
with this wealth, i.e. seeing self-defects, They grant him perfect
following of Hazrat Muhammad, and raise him thereby to high
stations: "This is the bounty of Allah, bestows upon
whomsoever He wills, and Allah is the owner of the highest

bounty," (Q-62:4).

++ Intended by badness and ill is merely (the seeker's) speculative
consciousness of them, not that he actually is characterised by
them. The possessor of this consciousness stands qualified by the
qualities of Allah, and this consciousness is of the fruits of this
noble distinction. Ill and imperfection have no place in this degree
except that they exist in consciousness. This consciousness,
because of creating a perfect seeing of self-defect, is a total
goodness, against which every thing appears badness. Such
becomes the condition alter the descending of the restful-soul
(nafsi mutina-innah) in its abode. Thus, so long as one does not
throw oneself on the ground in this manner, and carries the task to
such degrees, one remains deprived of the excellences of his Lord.
Then what about the condition of him who imagines himself to be
identical with the Lord, and considers his attributes exactly His

Attributes. " Glorified is He, and above that what they say."

This is heresy regarding the Names and Attributes, and people
having such beliefs are included in the group concerning whom

comes the verse: "And leave those who blaspheme His
Names," (Q-7:181).

It is not so that everyone having his passion preceding his
travelling is among the beloved ones, but the precedence of
passion is a condition for belovedness. Yes, in every passion,
elements of belovedness are present, since without that, passion
cannot exist. This element is due to some incidental cause and is
not inherent.+ The inherent belovedness is not conditioned by
anything. Just as every extreme-reached one (muntahi) though
eventually does get passion, yet he is counted in the loyers and not
in the beloved ones, because of his having acquired it due to some
incidental cause which is insufficient for justifying him a born
beloved. This incidental cause is purgation of the carnal-soul and
purification of

Vol.1 26 Ep.-10

the heart. For some novices, the following of the Prophet, though
partially, helps qualify for this honour, but only to a degree. For the
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extreme-reached ones also, the means for the attainment to this,
i.e. belovedness, is only the following (of the Prophet). In the
beloved ones, this God granted inherent quality is also because of
the following of Hazrat Muhammad. Rather, I say that this
inherent belovedness is due to a kind of natural resemblance with
the Prophet, and the Name that controls him and imparts to him
this distinction is related to the Name which controls Hazrat
Muhammad, and it is from here that he has earned this good luck.
Indeed, Allah  knows the truth best, to Him is the return, and
with Him is refuge. Indeed Allah establishes the truth and He
alone shows the (right) path.

Epistle -10

On the description of nearness and farness, separation and union, using
unfamiliar language, alongwith some pertinent cognitions, has written this
also to his honoured sheykh.

Says the lowliest of the attendants that since a long lime he has not
received any information about the condition of the servants of
that high threshold, and is waiting to hear.

No wonder if my soul gets spirited

Reaches as the message of the dear one parted

He is aware that he does not metit Your Honoutr's presence,
Sufficing is the bell-ring, though from afar

Wondrous is the affair, utmost farness is named nearness, and
extreme separation is called union, as if in reality, what is sought is
to suggest negation of nearness and union.

Oh, how to get joined to the beloved ahigh
Mountains awful and caves dreadful in the way when lie

Hence, unending sorrow and permanent worry hold sway. The
desired, i.e. the beloved, at last has to be the "desiret" at the will of
the "Desirer", and the beloved has to become lover at the pleasure
of the "Lover". He, the lord of religion and world, in spite of
having the status of "desired" and "beloved", had to be of the
"lovers" and the "desirers'", and surely his condition has been
communicated as: " Was the Messenger of Allah,-- constantly
grieved, permanently wortied," and Hazrat Muhammad has

said: " No prophet has been anguished as have I been."
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Only the lovers can bear the burden of love, for the beloved ones it
is hard to bear the burden of that. This story has no end.

The story of love, no break is therein

The bearer of this letter, Sheykh Allah Bakhsh, possesses a kind of
absorption and love. Upon his insistence a few sentences have
been written to the servants of Your Eminence. In short, showing a
desire for being in the attendance of your good self, has set-out for
those limits. First, disclosed some of his intentions, but realising
reluctance on the part of this humble servant, contented with mere
visit and had these few sentences written. Any more audacity is
beyond the limits of regards.

Epistle -11

On the description of some of the illuminations, of having reached the
degree of realising self-deficiencies and self-guiltiness in all acts and
utterances, of having understood the secret underlying the words of Sheykh
Abu Saeed Abul-khair, "the identical (ain *) does not temain, whete could
the trace (asar *) (ain nami manad, asar kuja manad), of the states of some
of the fellows, has this also written to his honoured sheykh.

Requests the lowliest of the servants, Ahmad, that the station
whereat had seen myself before, when examined it again according
to your noble orders, observed that three of the Righteous Caliphs
have passed through that. However, could not note this in the first
instance because of not being set and settled there. Likewise, of
the Imams of the Prophet's family, none other than

An understanding of the following brief explanation would facilitate the
understanding of Sheykh Abu Saeed's words: The identical (ain) does not
remain, where could the trace (asat).

1. ain pl. ayan: identical. literally it means duplicate or an exact copy. As a
mystical term it refers to the image of man as conceived by Allah in the pre-
eternity, being an embodiment of total good, as says the Qur-an:........

(Verily We created man in the best of moulds)

Hence "ain" stands for the "ideal image" of a seeker existing in one of the
shadows of some particular Attribute of Allah. For, every Divine Attribute
has countless shadows, bearing the ideal images/the identicals, of people.

When a seeker through his godliness, piety, and self-mortification, has
purified his self of all evils and has become an embodiment of goodness, it
is said that he has reached his "ideal image", or the "'ain", i.e. has become
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identical with his "ain", and thus has qualified himself with the qualities of
Allah..

2. asar pl. asar: trace, literally though it means "'trace", but here it means the
self of the seeker or the seeker himself.

++ adami mutaqabil: facing non-being, adam means, non-being, and
mutaqabil means, facing or opposite. Allah was and nothing else, or Allah
was and was nothingness, i.e. was non-being. Then Allah caused the
reflections of His Attributes and Names on the facing non-being, and from
the combination of the two, i.e. the non-being mingled with the reflections,
created man and all other things. Now when a seeker has, in his
ascensions, attained to the level of the Attributes, the shadow bearing his
ideal image, i.e. his ""ain", is left below, and thus it vanishes to him, hence
the words, ""the ain does not remain." And when he has attained to the level
of the Splendours, the Attributes are left below and thus they vanish to him.
Since by contributing their reflections they have played a part in his
composition, as they vanish to him, his own self vanishes to him, i.e. he
becomes naught in his own eyes, so the words, "whete could the trace
(ain), i.e. the self"

N.B. It should be undetrstood that all these vanishments or annihilations are
visual and not existential. +

the two Imams' and Imam Zain-ul-Abedin have stay and
stableness in that station, though they have passed through that.
But this can be detected by a very keen observation. Previously, I
would find myself in disharmony with this station, and this was
because disharmony is of two kinds. The first, non-appearance of
any path out of the paths creates disharmony which gets removed
as soon as a path is shown. The second, absolute disharmony,
which cannot be removed by any means. The paths that lead to
this station are only two with none as the third, i.e. no other path
appears to the sight except these two. ++The first is, seeing self-
deficiencies and frailties and, in spite of having (dedication due to)
the quality of absorption, blaming one's intentions (for lack of
sincereness) in virtuous acts. The other is the company of a perfect
impassioned sheykh who has completed the travelling. Allah, by
virtue of your favours, has granted the first path to the extent of
capability. No good act happens to be performed but seek to
blame myself in that. Rather, remain restless and perturbed unless
have not blamed myself in some way or another. Personally, so
think of myself that no deed performed by me is worth being
recorded by the right-side angel, and know that the right side
deed-book is vacant of good deeds, the scribe (angel) is idle and
jobless. How could myself then deserve the Presence of the Lord.
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Everyone in this world, be he an unbeliever, an atheist, or a
heretic, find by degrees better than myself and regard myself worst
of them all.+

The passion-side, though, had become completed by the
completion of unto-Allah journey (sairi ilallah), yet some of its
requisites and secondaries did remain which got completed in the
course of the vanishing which appeared in the center of into-Allah
journey (sairi fillah). The experiences during this journey were
written in detail in the previous letter. May be the statement made
by Khajah Ahrar that the ultimate end of this task is vanishing,
implies this very vanishing which appeared alter the realisation of
the Essential theophany and into-Allah journey (sairi fillah). The
vanishing of intention also is of the after-effects of this vanishing.

None until his entity fades to naught
Does find his way to the Divinity aloft

Those having disharmony with this station are two groups and
they are in sight. One of the groups is interested in it and is
seeking the approach to be there. The other group is neither
interested in it nor

1. Imams: Hazrat Hasan and Hazrat, grandsons of the Prophet.
Vol.l 30 Ep.-11

is paying any attention to it. The inclination of your good self
seems motre towards the second of the two ways leading to this
station and a greater harmony appears with that. Since I have
instructions from yourself, it is in compliance with these
instructions that do the audacity concerning some of these
matters.

The same old servant Ahmad am I

The other request is that during a second time observation of this
station, other stations, one above another, appeared. After making
concentration humbly and earnestly, as reached to the station
above the preceding one, came to know that this is the station of
the third Caliph, other Caliphs have also passed through it. This
station is also a station of perfection and guidance. Similarly, the
two stations that are above that, and a description whereof now
follows, are also stations of perfection and guidance. Above this
station, sighted another station, when reached there, found that
that is the station of Hazrat Farooq, the passage of other Caliphs
has also been through that. Above that station appeared the station
of Hazrat Siddiq Akbar. I reached at that station also. Among our
masha-ikh, I would find Hazrat khajah Naqshband by myself in
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every station. Passage of other Khulafd has also been through that
station. The difference is only of crossing and staying, passing and
dwelling.

Above that station, no station other than the station of the Prophet
apparently seems to be. Facing the station of Hazrat Siddiq
appeared another station so brilliant and magnificent that the like
of that had not seen before. This station was slightly higher than
that, just as a terrace is made slightly higher than the ground level.
It came in knowledge then that this station is the station of
"belovedness'. It was coloured and embroidered. I found myself
also coloured and decorated with its reflections. Thereafter, in that
very condition, found myself highly subtle, like air or cloud, and
became dispersed in the space around, covering some portion
thereof. Hazrat Khijah Naqgshband is in the station of Hazrat
Siddiq, and find myself in the station opposite, in the condition
stated before.

The other thing is that quitting this work of guidance is highly
undesirable, and why should it not be when the world is caught up
in a whirl-pool of ungodliness. The person who finds within
himself the power of pulling it out of that whitl-pool, how can he
excuse himself, be there though other tasks to take care of.

Keeping engaged in this work is necessary and pleasing but with
the condition that begging Allah's patdon for delusions and
wishful thinkings that occur during the work be held enjoined.
The observance of this condition makes it pleasing (near Allah)
and the discard thereof bars it form getting the Divine acceptance
and, hence, it remains below. However, in case of Hazrat Khijah
Nagshband and Hazrat Khijah Ala-uddin Amal, the work meets
the Divine pleasure without the observance of this condition. The
work of this humble servant, without the observance of this
condition, sometime rises to the pleasure (of Allah), and sometime
remains below.

++The other thing is that in the writings of Hazrat Sheykh Abu
Saeed Abul-Khair, in "Nafahat", it has been said: " The identical
does not remain, where could the trace." 'Neither it leaves

nor it spares," (Q-74:28). This statement in the beginning seemed
abstruse in view of the assertions of Hazrat Sheykh Mohyi-uddin
(ibni al-Arabi) and his followers who say that annihilation of the
identical (ain), which is a known out of the knowns of Allah, is
impossible as it would imply a change in the Divine knowledge
towards ignorance. Since the identical cannot be annihilated,
where could the trace go. This doctrine was fixed in mind in this
way and no solution to the words of Hazrat Sheykh Abu-Saeed was
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seemingly possible. After a deep concentration, Allah, unveiled the
secret underlying these words and it became confirmed that
neither the identical remains nor the trace, and perceived this
reality within myself as well such that no complicacy was there
anymore. Also, saw the station of this gnosis which is far above the
station whence Hazrat Sheykh and his followers have spoken.
These two doctrines have no disagreement or conflict with each
other. The one is from one place and the other is from another
place. Giving a detail thereof would mean unnecessary prolonging
and bothering.+ Again, whatever Hazrat Sheykh Abu Saeed has
said about the permanence of this affair (hadis ') became clear,
and also what it means, and what its permanence amounts to.
Furthermore, realised this affair (hadis) within myself also, a thing
which is very rare.

The next thing is that the reading of books is no more pleasing
except of those books wherein descriptions of the heights achieved
by eminent sheykhs in the stations have been given. The reading
of this kind of material is pleasing in order that some thing like
that might be experienced. The strates of earlier sheykhs are
highly commendable. The books on realities and gnosis,
especially, the matter on Unity and Stage-Descents (Tanazzulati
Maratib) cannot

1. hadis: affair, means here continuous Essential theophany
32 Ep.-11

read. In this respect find myself having a complete harmony with
Hazrat Sheykh Alauddaulah, and in taste and states concerning
this issue fully agree with the said Sheykh. However, the previous
knowledge ' prevents (me) from coming forward with a rejection or
strict stand.

The other thing is that attention was exerted a few times to remove
some diseases, the result was positive. Similarly, the condition of
some of the deceased people from the demarcation-world (barzakh
2 ) came to knowledge, attention was exerted to release them of
the anguish and afflictions they were in.

++But at present have no power over concentration, nor can
collect myself over anything. Some afflictions came upon this
Faqir from others and they came up with ill-treatment, destroyed a
great number of people of this side unlawfully, and exiled them,
but naught of any displeasure and distaste found way even into
thinking, what to talk of having any thought of doing harm to
them. A brief description is given about the conditions of the
friends who have acquired vision and gnosis through the passion-
side but have not so far placed the foot in the stages of travelling.+
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Hope that the Lord Almighty would bless them with the bounty of
travelling after they have completed the passion-side.

Sheykh Noor has come to a hait state in that very station and has
not reached the Top point (nuqtah-Fauq °) in the station of
passion. He has become vexing in all his acts and does not have
the sense of its harmful consequences. His task gets delayed
without any intention. Likewise, the tasks of most of the friends
get delayed due to a disregard of the formalities. I am surprised
since there is no intention from this side to delay them. Rather,
their advancement is

1. the previous knowledge: the previous conviction as to the correctness of
the doctrine of ''Unity of Existence''.

2. barzakh: isthmus, medium, intermediate zone, but in Islam it means the
span between death and Resurrection.

3. nuqtah-fauq: top point, all the travellers mentioned in this epistle are still
in the pretravelling passion ranges, and the pre-travelling passion proceeds
from the heart, and the travellers possessing that are called the men of heart.
The top-point (nuqtah-fauq) means the culminating-point of ascension
(uruj), and the culminating-point of the ascension of the men of heart is
Soul (Ruh). Hence, in all these cases the term top-point means the station
of soul.

N.B. Indeed these are extraordinarily gifted people, but in their having such
high-level expetiences, just in the pre-travelling passion ranges , the
contribution of the mighty effects of the Imam's attentions (tawayuhat)
should not be overlooked.

desired. It is an unwanted delay occurring in their affairs. The
path, however, is the nearest one.

Maulana Mahood ' has descended to the lowest point and has
completed the task on the passion side, has reached the
demarcation of that station and, in a way, has reached the top
point. First he saw the attributes, rather the light which the
attributes originate from, detached from his self, and found his self
an empty figure 2. Later on, saw the attributes cut-off from (his)
self and continuing with this seeing has reached to the Absolute
Unity (Ahadiyah), particular to the stage of passion. Now he has
lost the world and himself to such a degree that neither confirms
encompassment nor co-presence and is so absorbedly attentive to
the interiormost of the interior that nothing save bewilderment and
ignorance has in hand.
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Sayyid Shah Husain has also reached the vicinity of the last point
through the passion stage, i.e. his head is touching the point. He
sees the attributes apart from the self but finds the existence of the
Absolute Unity everywhere and is pleased with the manifestation.
Likewise, Miyan Jafar has reached the vicinity of the lowest point,
exhibits great joy and rapture, and is close to Shah Husain.
Change is being observed in other friends also.

Miyan Shekhi and Sheykh Isa and Sheykh Kamal have reached the
top point of passion. Sheykh Kamal, however, is disposed towards
descension. Sheykh Négori has reached under the top point, yet a
long journey still remains ahead. Of the friends that are here, about
eight or vine, rather ten of them, have reached under the top point,
while some having attained union with the point are disposed
towards descension. Still some other ones are near and some far.
Miyan Sheykh Muzammil finds himself lost and sees the attributes
from the Root and sees the Absolute One everywhere and finds the
things unreal like mirage, rather, finds them naught. As for
Maulana Mahood, it so appears that giving him permission to
discipline others is desirable but the kind of permission suited to
passion. Although some aspects of his task still remain to be
completed and he ought to have benefited in those, but he made
haste in departure and did not stay anymore. He would soon be in
your presence, as would be in his interest, would be advised.

1. Maulani Mahood: means Sheykh Noor
2. empty figure: empty of attributes
34 Ep.-11

Whatever was in the knowledge of this lowly servant, has
presented, the orders are up to you.

Khijah Ziya-uddin Muhammad stayed here for a few days and has
acquired Presence and tranquilness (jam-iyah) to some degree, but
due to straitened worldly means, could not control himself and is
out to join army.

The son of Maulana Sher Muhammad is also leaving to be in your
noble presence, has achieved some Presence and tranquilness, but
due to some hindrances could not make anymore progress.
Writing any further would be audacity.

Upon the servant it is, to know his limits

After writing the letter, such a state came over and such events
occurred as is not possible to describe them in writing. At this
stage the vanishing of intention was confirmed, while the inter-
relation between the intention and the intended things had already
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finished. The intention in essence, however, did remain as was
described in the letter. Now the very intention has been rooted out
and, presently, neither the intended is there nor the intention. An
image of this vanishing was also seen. Some cognitions consistent
with this station did descend. Since it was difficult to put these
cognitions in writing due to their subtleness and abstruseness, had
to pull on the reins of the pen to stop writing. At the time of
appearance of this vanishing and descending of cognitions, there
opened a view extending beyond the Unity (Wahdat). While this is
an established fact that vision beyond the Unity (Wahdat) is not
possible, rather, no reference extends to the other side. But
whatever find, present it, and dare not writing unless am certain
about it. I see the image of the station beyond the Unity ( Wahdat)
as is Agra beyond Delhi, and have no doubt in that. Although there
is neither the Unity in sight nor "the beyond" thereof, nor any
station to be held a reality or reality be assumed to be beyond that.
Bewilderment and ignorance are there with the same starkness,
and there has occurred no difference due to this vision. I do not
understand what to say, all is contrariety alter contrariety being
beyond the compass of description, and intoxication is proved
beyond doubt. I ask Allah's Otgiveness and turn to Allah in
repentance for all that which Allah dislikes in speaking and acting,
thinking and seeing.

It so seems now what previously appeared to me as the vanishing
of Attributes was actually the vanishing of the characteristics of
Attributes, and of the things that served to distinguish them, while
the Attributes remained incorporated in the Unity and the

Voll 35 Ep.-12

characteristics had disappeared. Now the actual Attributes, being
merged and intermixed, have also disappeared and the Conqueror
Unity did not leave any thing. The discrimination acquired when
the knowledge is comprehensive or detailed, remained no more,
while the sight has shifted entirely to the exterior and, Allah was
and nothing else with Him, and He is now as He was before, has
become the state at present '. Previously, however, had only the
knowledge of this tradition, not the state. Hope to be informed
about the right and the wrong. Secondly, it so seems that Mauldna
Qasim has a share in the station of perfection and, likewise, it
appears that some of the fellows of this side also have share in that
station. And Allant knows the reality of affairs best.
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Epistle -12

On the description of reaching the stage of vanishing and abiding, of the
appearance of the particular cause (wajhi khas 2 ) of evety thing, of the
reality of into-Allah joutney, of the Flashlike Essential theophany, etc. etc.
has written this also to his esteemed sheykh.

++Says the lowliest of the servants, Ahmad, to Your Eminence,
how to state of his follies. What Allah willed, became, and what
willed not, became not, and there is no power and no strength save
in Allah, the High, the Great.+ Allah, out of His grace, has

1. His words: "It so seems now.............has become the state at present."

Commentary: The situation herein is indicative of successive ascensions of
tremendously high ranges, ending beyond the boundaries of the Second
and First Determinations (Taayyzini Sani and Ta-ayyuni Awwal)
respectively, and having taken place over some period of time. In the first
instance, seemingly the ascension extended beyond the Second
Determination—the work-field of the Secondary Attributes — so that they
disappeared from the sight. In the second instance, the ascension
seemingly extended beyond the boundaries of both, the Second and First
Determinations (Wahidiyat and Wahdat) respectively, letting the step fall in
the Real Exteriotity (Kaitiji Hagiqi), and beyond Time, whete the two
Eternities (Azal and Abad) stand close together, and where appears the
Absolute Unity (Ahadiyat), high set above all References (Nisab) and
Considerations ~ (Itibarat), eternally aloof and primordially alone,
exemplifying and verifying............. was Allah and was nothing else
besides Him, and He is now as He vas before, with absolute nothingness
(adami mahz) prevailing everywhere, and the traveller being in vanishing in
exact abiding, and in abiding in exact vanishing. N.B. It is the Secondary
Attributes that bring distinction in the Primary Attributes.

2. wajhi khan: particular cause, another word for the